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SakalaGunaNidhi - A Repository of All Noble Qualities:
~ HH 43" of Sri Ahobila Mutt SrivanSathakopa
Sr1 Viraraghava Sathakopa Yatindra Mahadesikan

Sohattur Ramanujacharyar, Bangalore.

On the 121st Tirunaksatram of HH 43" of Sri Ahobila Mutt, SrivanSathakopa
Sr1 Viraraghava Sathakopa Yatindra Mahadésikan, I heartily comply with the
request of the Editor, Sri Nrisimha Priya (English) for writing an article about
the great Acharya.

There are many noble qualities of Devanarvilagam Srimad Azhagiyasingar that
are worth enjoying infinitely. Let me only dwell upon his impeccable Sastra
Jhnanam here, through one of His articles appearing in Vedanta Dipika, on
Brahman (&) as the Cause of this Universe (S"TchU) and its causality, i.e.,
AATHEAME@H, being both the Material and Instrumental cause. Karta and
Prakrti are the words used to denote the two causes, towards the same effect.

Cause-effect analysis (FRU-SHIATIER:)

Material cause (39T<H-sUH) is an entity which 'itself' transforms or becomes
the 'effect’, like clay to an earthen pot. Instrumental cause (FHTHT-®UMH) is the
one that brings about the transformation from cause-state to effect-state in the
entity, like a potter in the case of a (earthen) pot etc. This cause is usually a
sentient being, as the will, need/purpose, knowing start/end instants etc.,
regarding the transformation is called for. There are also some auxiliary causes
(Wﬁ-m) like tools/implements (like wheel, stick, water etc.), space, time
etc., which are universal and hence, a cause-effect analysis (FU-HRTEAT:) of
the Universe involves determining the relevant cause, effect etc. to enable
these to be distinguished. The Naiyayika-s describe these as samavayi-karanam,
asamavayi-karanam and nimitta-karanam.

Essential characteristics of Karanam

In the Brahma-Sutras, Bhagavan Badarayana, establishes Brahman as the
Universal cause in the first chapter. Towards this, in the second sutra SH=H
Id:, declares the causality of Brahman with respect to the Universe, in the
definition, as a source effecting the creation, continuation and dissolution of it.

A definition (laksanam) should be free from three kinds of defects, viz. under-
reach (avyapti), over-reach (ativyapti), and non-reach [impossibility] (asambhava).
Reach means pervasion. Under-reach means not covering some targets. If cow
is defined as 'having black colour', then it [the definition] does not apply to
white cows etc., and hence is erroneous, by 'under-reach'. Similarly, over-reach
covers even unintended targets [over and above those intended] as in defining
cow as 'having horns'. Since this feature is found in buffaloes etc. also, this
definition suffers from over-reach. Asambhava is absence of the definition in
the target, as when one defines cow as ‘'having single hoof', this definition
suffers from asambhava. Thus, a definition devoid of the three abovementioned
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defects is a valid one.

When a valid definition is proposed, the adjectives/qualifiers used therein
should distinguish the intended target from the rest by avoiding one of the
three defects aforesaid. Now, in the definition of sutra 1-1-2, if Brahman is
declared as the cause of creation, continuation, and dissolution of the Universe,
is the causality pertaining to all three actions jointly intended? or severally?
On examination, it emerges that each of these [causality] severally would
suffice. But the sutra jointly refers to the three actlons Thls may be attributed
to the Vedic passage 'Idl a1 SHIH AT S | I AT AT | AT PIE TG0
qgRITd |' (.37, 5.33) as the Sitra-kara has employed the Vedic word 'Ia:' in the
sutra as found in the Vedic text. Hence, it appears that Veda intends all three
actions for Brahman's causality, since for the three words denoting 'that from
which', 'that by which' and 'that into which' a single or same 'that' is employed/
intended. Now, can Veda employ unnecessary adjective/qualifier? This is
answered as to avoid possible doubts like, if only cause of creation is mentioned,
though necessary, this is not sufficient to stop thinking that the cause of
continuation may be something else [other than Brahman] and so on. Thus, to
ensure the proper definition of Brahman as the Universal cause covering all
three actions of creation, continuation and dissolution, Veda has given the
right description. 'That which is unsurpassed in greatness by presence and
attributes' is Brahman and hence this approach is justified.

Next, we examine the kind of cause of creation etc. that is mentioned here.
'Iqd:' denotes 'from which', being equivalent to T=HT iR fifth case [static
reference point during separation - '‘apadanam']. The grammatical rule 'Glﬁﬁ:
ECaR (99, 1.4.30) description follows here, which in sum, means that Brahman
can be 5@‘% the material cause, as well, while in general %71’ 'cause' is mentioned.
Fifth case is read in conjunction with creation alone and hence, material cause
is not barred, while in the third and second cases, instrument and target are
applicable [in continuation and dissolution]. Mahabhashya also suggests prakrti
is identified with material cause only.

But then, if sutra 1-1-2 does not cover material cause, how can it be following
Veda, which posits that? The word Id:' in the Vedic text, being in fifth case,
though indicates material cause, due to the pronominal stem ¥dq, reiterating
what is known otherwise, regarding the cause of the Universe, instrumental
cause also is denoted. The passages 'Hed HRIGHYT THI | THA, ATgaFT (J13.
6.2.1), 'Te&d 95 W USTAA' (J13. 6.2.3) are the ones referred here. e ELCD
THHT eﬂwﬁ‘cr and "@F§’ = (3.31. 5.29) denote that "the cause 'sat' itself willed
to become many" indicate material cause and '3fgdidHq' barring the existence
of anyone else and 'willing' to become many' indicate instrumental cause. So,
the definition should include both type of causes and hence, fifth case associated
with creation denotes material cause and the rest denote instrumental cause.
Hence, though 'creation etc.' in the sutra may extend material cause to
continuation and dissolution also, [cause denoted by fifth case referring to a
generic cause] it is not intended. This may be inferred by the abovesaid
meanings of stem and suffix having the two distinct meanings, i.e., instrumental
and material causes.
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Would the two types of causality together be appropriate for Brahman with
respect to the Universe is examined by the sutrakara in the penultimate
adhikarana of the first chapter beginning with the suatra - Prakrtisca. Here, the
objection that the self-same entity cannot be simultaneously both material and
instrument cause of the Universe, particularly when sentient and inert objects
comprise the Universe, is made by VaisSeshika, Yoga and Pasupata doctrine-
followers.

Vaiseshika-s hold causes of three types as samavayi, asamavayi and nimitta. In
the creation of an object by the relation of inherence [samavaya - inseparability],
that which has identity [tadatmya] with it is its samavayi cause. For such an
object a cause that is related by contact, inherence etc. [other than identity]
is asamavayi cause. Other than these two types of causes is nimitta cause.
Time, unseen factors [virtue, merit etc.], ISvara [God] etc. are common to all
effects and hence, taking ISvara as nimitta cause, He cannot be material cause,
as otherwise, we cannot define nimitta cause at all. Hence, Brahman is only
nimitta cause. Material cause can be the constituent particles of objects upto
atoms. This reasoning of their doctrine is not proper, as definition of nimitta
cause would not suit in their doctrine. Since they hold that in the creation of
pot, stick is nimitta and pot is samavayi [material] cause for its attributes like
form etc., nimitta, which should be different from samavayi and asamavayi
causes, is not tenable. They then modify their definition of cause to mean
causality different from that in samavayi and asamavayi causes, which means
the causality of stick towards creating the pot and causality in the pot towards
its attributes are distinct. But this can also be used in the case of Isvara to be
the material and instrumental cause of the Universe distinctly and so the
objection gets overruled. Moreover, Vaiseshika-s et al. also, according to their
doctrine, agree that, for the contact between a pot and I$vara, he is the
samavayi cause and being generic instrumental cause for all effects, which
includes the said contact, He is instrumental cause for that also. This is no
different from what Vedantin-s aver as simultaneous material and instrumental
cause of Brahman towards the Universe. This aspect is highlighted in tattva-
mukta-kalapa by Svami Vedanta Desika, in Nayaka-sara, in three quarters, as:
"HATATEAHT FHEHEO WA HAN & JEaI IS AU SAHE: | Harara--
VIEEd 88 9cd Fashadqeiq ....' (3.26) [F¥I@wEd - created by one's effort,
TWHEHEIU - in the attributes like His bliss etc., IUTEHHT - one who is material
cause FHATISHN, Hdl - is deemed as agent (instrumental cause) &dr - FHTHETSRNOH,
Z¥: or one who is instrument himself is material cause (Fda FETHRRUH, IURHH

- FRATRAIHIOA (3d) §2: according to some.) T& - his own, Jd&Hg - with tangible
substances, TAW - contact, TIH — by self, ITSI - creating, SHUST — I$vara
also, T9H - so [as material cause 3IUMQF, S€: - accepted. dd: - hence (by agreeing
to the identity of material and instrumental causes;) HA9IGMTE: — being the
material cause of all, ¥9&diX — in the instrumental cause of all, 3T - i
I$vara, ¥ed - fits well.]

In Adhikarana Saravali [3TIUENIETS] in the two quarters 'F&IHTE TSI MaTd
TSIt 9 WEIANTHRE FANT A8 Thiaiy g aoam=ra Bhara: ' (1.4.16) this is
mentioned. [FIHERA - knowledge etc. in Him, (‘in Him' denotes Him as
material cause HHATIHN) =47 — are created by self, (that is, by effort,) »afa

536 Parankushachar Institute of Vedic Studies®, Bengaluru




PIV'S Silver Jubilee Souvenir

- becomes. % - [$vara, T=IHINH - contact with things different from self,
ISId - creates. FAMY — in tangible things, EIWT - contact, ¥HAIT - though is
material cause, a9 — He [Isvara; neuter is used to agree with cause TaER—UNT=RITG
AH®RIGEHes:], BhaTa: — by effort, (that is by willing ¥aa-Hged) FH< ®1q - can
be nimitta W™ also. Or, in the contact with tangible things, W< — material
3IUTeM, dq - that [concrete] thing Fds=, BRaTa: - by effort/action, (AT we:)

will be instrument.

Here, Svami following the reasoning of the opponent, 'that which is instrument
for an effect cannot be material cause for it. So ISvara is not material cause’,
refutes it thus: As in Jiva's attributes like knowledge, happiness etc. created by
his effort, though Jiva is material cause, he is also accepted as instrumental
cause through the effort, as also, Isvara, in creating contact with tangible
objects is accepted as both material and instrumental cause, likewise, for all
entities Isvara can be both upadana and nimitta simultaneously.

Another objection to Brahman being both upadana and nimitta is put forth
thus:- In the Prakrtyadhikaranam of Sribhasyam, Bhasyakara taking Sankhya
as the main purvapaksi [prima facie view], is due to his rejection of the identity
of upadana and nimitta is quoting Scriptural contradiction, since, if it is
disproved, then, those opposing that based on contradiction to reasoning (yukti)
like Vaisesika-s etc. are effectively refuted by that itself.

Sankhya-s say - since upadeya [effect] and upadana [cause] are identical, for
the non-sentient primordial matter [prakrti], how can I$vara, a sentient being,
be the upadana? Also, Upanisad-s state that I$vara is changeless [aparinami,
nirvikara = non-evolving] in 'The TSR w=1 FXa= ' (3. 6.19) [lit. 'having
no parts, non-active/inert, tranquil, free from blemishes and devoid of coating/
smearing'] and '§ 97 U¥ AgHST MEATSSIUSAT' (§3. 6.4.25) ['He that is big, not
born, inhering, non-ageing, non-dying'] etc. They also declare prakrti as ever-
changing as in ' l...." ['she who creates changes/evolution, non-
sentient'], and as the agent of creation '.... IRATI=AT |T SIAT PATTAT (HTTh.3)
['She who is infinite (= lit. without beginning or end) is the progenitor
transforming as/the elements']. Hence, how can an unmutating I$vara be the
upadana, material cause? Doesn't being upadana imply being the substrate of
change? Therefore, one must conclude that the unchanging I$vara is only
'nimitta’ and the ever-changing prakrti as upadana. This is also expressly
stated in the upanisad-s (scriptures) as in 'STHATFHRIT FoId TaEHaq (4.3, 4.9) ['the
May1 (lit. one with/controlling maya), creates this universe from maya =
prakrti'], "\ET q Tpid @ AT J #7H' (9.3, 4.10) ['prakrti should be known/
understood as maya'l' and in bhagavad gita as 'HITIH THid: FId FAET'
(73, 9.10) ['with me as the superintendent, prakrti is being evolved into
moving and non-moving entities']. Hence, as we accept that upadana (cause)
and upadeya (effect) are identical, the non-sentient upadana, as it cannot bring
forth the change without the control of an adhisthata = sentient/inherent other
force, like clay etc. requiring potter as superintendent to become pot etc.,
I$vara should be the adhisthata. Then the statements like, 'd<&fa g = ESIPRE
(¥1.3. 6.2.3) ['That saw = thought that let me become many, (for that let me)
issue forth (evolutes)'], &= FTWIAGHEA (.37, 5.30) ['That created self by
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itself']' etc. must be interpreted as referring to avatara-s = incarnations as in
"TEIAT GS=IgH' (M. 4.7) ['then I create myself = I take incarnation'].

This is also not proper. We should consider the declaration and the many
examples provided. Uddalaka, intending to create the knowledge about the
brahman as one qualified by being both the upadana and nimitta (of the world)
to his son Svetaketu, and to teach him about that only after he seeks it, (did
you ask about such controller, by knowing which, all unknown become known)
said, "FTIRIAqHTGRHITET: J=T3d 3[d ¥aTd' (|3, 6.1.3) [(you are haughty, did you
enquire about that Adesa (= niyanta — controller) by which (being heard) all
unheard of things become heard']. This is the introduction of the declaration
that by the knowing of ne all become known. Then, he (Svetaketu) asks 'Y
MITTEH TG M’ (¥1.3. 6.1.3) ['how could such an adesa be (exist)?']. Uddalaka
then replies starting as, 'IgT TRIHhT FiAves— ....' (V3. 6.1.4) [just as a lump of
clay being known results in the earthen effects becoming known'] etc., covering
mrtpinda [lump of clay], lohamani [metal/iron ball], nakhanikrntana [nail-cutter]
examples and concludes that 'likewise is that adesa'. If we do not accept
upadanatva for Brahman, then the doctrine that 'knowledge of one leads to
knowledge of all' gets violated. By just knowing the nimitta potter etc, would
the knowledge of pot etc. result? A query could arise here - But, won't the
knowledge of the main entity, if known, is equivalent to knowing the rest, as
in the case of - if the prominent person, say Caitra, in a village, if seen, all are
seen (‘=3 T 99 UHEAT TET' = 'If Caitra is seen, all village-dwellers are seen')?,
i.e., the declaration (knowledge of all by knowledge of one) is to be taken as
referring to the main or prominent one is the query. The reply to this is thus
— if prominence is the basis of the declaration (i.e., not in the literal sense),
this is universally known and Svetaketu, after undergoing deep study for
twelve years at his Guru's place [=gurukula] and having learnt all scriptures,
would not ask 'S¥F MITEH TN WA ['how could such an adesa be?']. Moreover,
even if he asked so, Uddalaka's reply should have been 'Indr=rq €d HTd ¥ald'
['all become known by prominence (of the one)']. Also, referring to the various
examples of upadana substances like mrtpinda [lump of clay] etc. also does not
match. After 'S§ ¥ USRI (.37, 5.29), the sentence 'S¢ HIHFS' (.31, 5.29)
[(It) 'created all this'] follows and hence, bahubhavana - becoming many - does
not refer to becomlng many through the incarnations like Rama, Krsna etc.
Similarly, in &&= FIHEGEA (d4.37. 5.30), 'tad’, being a pronoun, refers to the
previous sentence 'ddl 9 H&SAA' (d.31. 5.30), wherein, the word 'sad' signifying
the state having manifest names and forms (of all worldly objects) and so, does
not mean incarnations. Besides these, in reply to the question ‘7 Ragd & 3 &
& AT ... HAYOT ATH Jogdg qaeAidgga-— Y= (d.51. 2.8.76) ['what was
the forest, and which indeed was the tree? O contemplators! Consider mentally
and seek 'that', which, supporting the worlds, was superlntendmg'?] regarding
the upadana and nimitta for the world, the statement, 'Si&l 9= &7 | & HTHI
TSI YT (.81 2.8.76-77) ['Brahman was the forest and tree,
Brahman superintended the worlds supporting them'] explicitly states Brahman
as both the upadana and nimitta of the world.

But would not the scripture attributing upadanatva [material causality] to

prakrti be violated by such interpretation? No. 'THYT 3 TrasaiSUTd JEHaTH
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TREwECRERT T 990 FEdar | SAEdT MY FRessheadaar R S
FIARIART: Af0eY |I' (Hgeasaied: 2.94). [asau bhedasrutih = this bhedasruti, the
scriptural statements like 'gESTaRMAERT (A.3. 1.9), M”AI ¥FT U T 7T (H.3.
1.12), ['the two birthless independent and dependent’', and 'contemplating the
enjoyer, object of joy and the instigator'] etc., tatvesu — among realities/entities,
mithah - between each other, bhedam - difference, abhilapati - describe.
Bhagavati (this adjective is probably used to denote that this scripture did not
create mistake in our people unlike others with crooked vision) - aikya S$rutih
api - the aikya $ruti also, &9 @icas F&l' (¥1.3. 3.14.1), 'ATHIE H97' (.3, 7.25.2),
['all this is Brahman', 'all this is only atma'] etc., visistaikyad - the qualified
being one, sartha - has primary meaning. Unlike others, we need not take
them as secondary/implied etc. Some take bhagavati - pujya ca, as the adjective
to the significance of the scripture. Imau arthau - these two meanings (aspects),
goptum - to protect, nirisah - one without a superior, laksmisah - the consort
of Sri, aparabhih $rutibhih - by other scriptural statements like ' gt fasq
giUsT of: IR gi¥al T (3.3, 5.7.3) ['Who, dwelling (lit. standing] in the
Earth, is different from the Earth, whose person (body) is the Earth'] etc.,
nikhila jagad antar yamayita - being the immanent ruler of the entire Universe,
pranidadhe - is described. That is, the two meanings, without contradiction,
are reconciled by the scriptures themselves is the view.

Thus, in our siddhanta [system of philosophyl], by reconciling all scriptural
statements without attributing secondary/implied significance to any of them,
where is the contraction in Sruti? Sentient and non-sentient entities, being
included in the Brahman's essence, Brahman qualified by subtle sentient and
non-sentient entities is denoted by the term 'prakgti'. Hence, Brahman can be
the substrate of parinama = evolution. Even if the sentient and non-sentient
entities are not part of the essence, by being its sarira = person, through them
Brahman can be substrate of transformation. So, there is no contradiction to
the scripture declaring Brahman as non-mutating. That is, even as the
transformation from infancy to boyhood to adulthood etc. happens in the body
and not in the atma, but the essential characteristics of both atma and the
Sarira are well-defined and delineated [without mix-up], so also the defects in
the Sarira [sentient and non-sentient entities] of Brahman do not affect it. This
is mentioned in the last quarter of the verse from Tattvamuktakalapa mentioned
earlier, as "HIFIARTRIRINERIT gRAANMIUTH |I'. Sarvasrutyaika-rasya pranayibhih
- by those desirous of reconciling all sruti vakya-s, atrapi - in this case also,
ucitam - suitable (proper), dvaram - intermediary, abhyupetam - assented.
Connecting these words in the form of 'IUIRIRT: 3p3Ud §RH 3IFT Wald' denotes
Sri Desika without prejudice (partiality) concluded so.

I$vara being distinct from all other entities, we should not assign only
adhisthatrtva = being nimitta or instrumental cause, to Him, sticking to worldly
standards, since His potency is unfathomable and of myriad nature. He can, by
willing so, become the world. Sage Manu also states - 'HISPA™ IRRQ
W‘Rﬂﬁ&iﬁﬁ%ﬂ: ISt (4.5, 1.8), i.e., (He) contemplating towards Self, from His
Person, wanting to create all types of Beings (created Waters first ....)". This is
also described in the verse prior to the one quoted earlier in Tattvamuktakalapa
as -
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TR~ U & ST I SR TGS

et : GIUTATT IATSHehdT TSI |
Tspe ST -

HOE=I A RQTaal Fiaeriearar: I' (3.25)

[akhilajanayituh - One who creates everything, acintyasakteh - of unthinkable
abilities, asyaiva — for Him alone, upadanabhavah - being Material cause also,
syat — is plausible. Because yatah - since, suksmavyaktadidehah - One Who has
entities like avyakta etc. in subtle form as His Person, sthulavrttya - becomes
of gross state, anekadha - in multifarious forms, parinamati - evolves/transforms,
(hence, no contradiction). Being adorned with infinite auspicious attributes and
of Infinite Bliss as His essential characteristic, asmin — in this, niskrste Saririni
- unqualified antaryami = immanent ruler, samastah nirvikaradivadah - all
scriptural declarations stating absence of modification/unchanging nature,
samucitagatayah - become properly explained/suitable].

In Adhikarana Saravali, Acarya states that, in the third quarter of the first
chapter, 'Infinite Greatness' is the attribute described, as He is of unthinkable
powers, and hence, there is no difficulty being both Material and Instrumental
cause of the Universe. Also, in the scriptures, in the statement Igaai- INI=I=T
YT’ (3. 1.1.6) being material cause is explicit. Can't this word yoni = cause,
refer only to instrument? - No. Since, in reply to the query, &g M ET &3Td
waHe faed Mata' (3. 1.1.3), brahman is said to be 'bhiitayoni'. Here, only if
Brahman is the material cause of the Universe, can the assertion 'S&ITSSAT(
Fﬁﬁﬁ'l‘—l’l{' [= 'by knowing Brahman all is known'] be tenable.

Now, some more queries follow: - How can Brahman be upadanam (material
cause), since are all upadanams not dependent on distinct [different from self-
] nimitta causes? How can a solitary Brahman be material cause for mutually
distinct infinite worlds? While transforming into effect [upadeya], will self-form
also be concealed? These are answered by worldly examples justifying Brahman's
upadanatvam in the upanisadic statement - 'JUUEMN: FSd Ygd o IAT
JIIHTHATIIERET | FIT FA: THITChTSHIA AT Iaadg fed 1' (3. 1.1.8).
Here, as the urnanabhi, the eight-legged spider (cobweb) while creatin its
thread, is independent of any other entity, likewise, for the I$vara also, who
gave that ability to the spider, being material cause is possible. Here, by the
illustration of spider (urnanabhi), a qualified entity can be upadana and the
qualificand need not be transforming are shown. The change of state is not in
the person alone or soul [atma] alone of the spider, but in the composite
[qualified = person/body + soul] entity. Similarly, being the substrate of state-
change will not occur in Prakrti alone or in brahman alone, but only in the
qualified Brahman only. Even when it happens in the qualified Brahman, the
essence of Brahman, [the qualificand/visesya = svarupa] will not have defects.
This is explained in Adhikarana Saravali as - "HEET=IGHTTS ¥ qhIaHT VTG I
EY RGNV TATapiagamgaeiiaard’ (1-4-15). The next two illustrations in
the mantra relating to Earth [prthivi] and purusa [embodied person] denote
that, a single cause can be upadanam for multiple effects [Earth spawns off
many plants] and previous state not being annihilated in state-change [a live
person having nails and hair growing] are fine. Similarly, upadana and nimitta
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both are possible in Brahman simultaneously.

These reasonings are consolidated in a nutshell in one verse as -

"HIIR Tg ATITT TEII0T IQTQIT TETa:

HEEHANAT HTANg I9dT g&aie o qih |

HTHATH =AY TF TIHEHET TEAAN-ATHTH

TEATHATSTT ST THTALT Waq T T || (ATeheoraraisy: 1-4-17)

By '®1d®l g AT gcd’ denotes upadanatva and by import, nimittatva. Indeed,
aren't the three examples mentioned in support of these? The Creator willed
as 'let me be [many]' and He is described as both the forest [vanam] and the
tree [vrksa] in the scriptures. Statements as 'T¥ T dadped’ [He alone made
Himself as world] and “ddiAH' [(all) cause of the Beings] are also made.
Hence, I$vara, as antaratma = the immanent ruler of all tattva-s [realities] and
Sarirl of all, being of infinite [limitless] greatness, can be both upadana and
nimitta.

If one were to say that Brahman alone is true, rest are illusions with Brahman
as the substrate; in that case, stating Brahman as upadana and by the knowlegde
of upadana Brahman [cause], all upadeya-s [effects] can be known will not
stand scrutiny. When one mistakes rope for snake, the illusory appearance of
snake does not have rope as its material cause. Similarly, for the illusory jagat
= world, Brahman that is true [satya] will not be the cause. Thus, as by the
knowledge of rope, snake [sarpa], crack in the ground [bhudalana], or trail of
water [ambudhara] etc. {these three examples are to account for masculine,
neutral and feminine genders of illusory objects of the world} won't be known,
likewise, by the knowledge of (true) Brahman, knowledge of illusory objects
will not result. If one were to say - In real life, if one mistakes rope as snake,
another as crack in the ground and others in many other ways, when the
reality that it [the object seen] is rope is known, it can be said that all others
[snake, crack in ground etc.] are known, similarly, in the scripture SRR,
jagat [world] can be known as 'illusion' [mithya] and so, by the knowledge of
one ['true' Brahman] all [other illusory objects] are known can be explained;
that is also not tenable. In the scripture TRNRIY [HhRT AHIT FRichddd TIH,
jagat [= world] does not become illusion. That statement avers there is
transformation = vikara, and name = namadheyam which are arambhanam =
touched by, i.e., connected to the substance clay/mud [mrd-dravya]. Why?
Because vaca - by the workd vak is meant the conversation through speech [=
to speak about], i.e., for the sake of transaction etc. For transacting, the
substance mud undergoes transformation as pot [ghata] etc. and gets names
such as ghata, is the import. Why this should be the meaning is due to the fact
that further ‘g% ¥H' denotes that pot etc. are in essence, mud only as
known by pramana-s. So the sentence becomes, when connected, as - q9IT ¥,
Iq: Gichdd HIH 37 [deh: ATHYIH TR0 9=l — In the forenoon the lump of
mud [mrt] which I saw, the same mud has now become a pot [ghata] is the
recollection identifying pot etc. with mud [i.e., they are not different from the
mud clod]. Ghata, Sarava, kapala etc. are different transformations of the self-
same clod of mud, with the attendant different nomenclatures, for various
applications/uses. In fact, the meaning that mud and pot are the same substance
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is to be taken. Otherwise, 'Jiishd ¥ should have been said and the word
'iti" would then be futile. This is summarised in a verse as: 'IRERITHIH
HRIITReTTH | TAShAHAHAER [AXdar I' (3= 1-4-123). So, in the
vivartavada, upadanatva and knowledge of all by the knowledge of one would
not be suitable.

Now we consider the Dramida Vedanta, wherein, in the 4000 songs of Azhvar-s,
Brahman having both upadanatvam and nimittatvam, which may be difficult to
lucidly understand from Veda-s, are made crystal clear by Kurukesa [=
Nammazhvar] and others, in many places in the Divya-prabandham-s. Among
them, Nammazhvar's works are paramount as an elucidation of Veda-s
[upabrhmanam] as per Svami Desikan, as mentioned in Dramidopanisat Tatparya
Ratnavall in - "I AT AR Tagre: 0 TAE! Feaa A eRIoH I -EE gl
T | (S THYTEdTardiss: 4) [munigana-vihitaih - those composed by sages/
seers, setihasaih - along with epics, puranaih - the Purana-s, srutinam - for
Veda-s, yattatkrtyam - whatever may be required to be done [assistance in
elucidating meaning], tatra — in that, sattvasimnah - the abode of sattva quality,
Sathamathanamuneh - Nammazhvar's, samhita - Veda [=Tiruvaimozhi],
sarvabhaumi - is supreme (empress)].

Also, that Nammazhvar has summarised the essence of the entire contents of
dastra-s is said in -

T CGIATRIATT T TSHTETEATS
TETHHTTEN TEIELuTdT SA=TaTaeTd |
TEHAT TS TGIHGAT: FATTh G SR
AR 99 Fd< FhGHBIIETHA: TSI | (KTHS I -odreqatardio: 128)

[dehatiriktatmani - in the matter of atma being distinct from [above] the body,
tadadhipatau - regarding his superior and [Sesi] 1$vara, tatprasadadyupaye - in
the means required for pleasing Him, tasman nissreyasaptau - by that means
obtaining release from bondage, tadapacaranatah - regarding violating His
orders, anantatapabhighate - in destroying infinite sorrow, tadbhaktanam
prabhave — in the matter of knowing the [unlimited] greatness of His servants
[= bhagavata-s], tadupasadanatah svantakalusyasantau - by the service and
meditation of bhagavata-s in getting rid of the defects of the mind, Sastre - in
sastra-s, vedyam - knowable, sakalam saram - entire essence, sanukampah -
the compassionate, Satharih - Nammazvar, svavede - in his veda = tiruvaymozi,
akathayat - has elucidated.].

Additionally, it is said by Svami Desikan that '3Tar IRRHEHATHG we Towiaaih
AT (FHEAYdTcd¥drars: 5) [iha - in the Tiruvaymozi, adau - in the beginning,
sagra - along with the tip [i.e., with the remainder], vims$atih - twenty verses,
Sarirakarthakramam - the order of the meanings of Vedanta also called as
dariraka, vakti - describes], and in

TERDAT TG HATTIEIICdT &7 HHMET HiaReTaw Fqud |

TS TR FATRIREENG 7 Hdl AR Falieg T FIAT I (KHSAATER: 4)
[dvikabhyam - by the two prior and later diads [= two chapters], dvyastanghrih
- with sixteen quarters, antya mimamsa - the last part of mimamsa $astra
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(vedanta), yat - which, srutisikharatattvam - the essence of summits of Veda-s,
vyavrnuta - explained, tat — that same purport of vedanta, krti — the competent,
munih - Nammazvar, krpaya - by his grace, iha - in the Tiruvaymozi, adau - in
the beginning, adhikavimsabhih - twenty-plus, gathabhih - verses, sangrhya - in
a nutshell, nah - to us, vyatarat — has given.]

In such celebrated first twenty-odd verses of Tiruvaymozi, in the first decad
that deals with the greatness [= paratvam] of SrimanNarayana - the verse,

'Q_aflFd Cuilesal Biflev Wewaideos,

UL FOLT@GeT (ppeus rweaee OFmmiLb,
o 1 anflevs wuOgers FIBCISEIGLD LITHS TG,
&LifE sBy ofleeayes_ s1Gar.' (2088)

[titavicumpu - Ether, that lasts longer than other elements or that which is
known by stronger means of knowledge, eri - fire, vali - air, nir - water, nilam
- earth, ivaimicai - on these substances, patar porul muzuvatum - all evolutes
expanding from these (the entire universe being comprised of the five elements)
ay — by becoming, avai avai torum - in each of all those objects, utal micai uyir
ena — like the atma in the body, karantu - hidden/latent, enkum parantu -
pervading inside and outside, ivai unta curan - the deity who swallows these
in dissolution, cutar miku curutiyul - in the highly luminous [due to being
authorless] scripture {that is conveyed through oral tradition} is well described],
upadanatvam, its supporting Sarira-atmabhava [= body-soul relationship], in
this issue, the source of knowledge is sruti = scripture are asserted by azhvar.
Here. upadanatvam is meant is decided by, "wpapaugip '<oui' which paraphrases
the scripture, [ref. "'9g ®MH' aai®p ser AP wreswrGa W@@&;@QDUL@” in
itu sentence]. By the simile 's i a@ndens wyuiGoen', just like being the substrate for
the states of boyhood, youth etc. of the jiva [= soul] are indirectly through the
body, similarly, the atma is with respect to isvara, and ipso facto, He is not
affected by the defects of transformation in the sentient and non-sentient
beings aforesaid are all included. Also, the statements like 'Howarps Qeaademi
QunmersL @b algsmui wsededd fevswrGw' (2127), 'srGeam@mnGas saflalgsmy’ (2129),
'@@aiy ey peeauwd @eulh eI LpeUBL WL Wel(hL) SaTaeTGarwurGly org@uym
s1E@ ymaiyer safipstewwrar (2170) etc. clearly express upadanatvam and
nimittatvam. Similarly, in further centa also as mentioned earlier in the sloka
gchIH', being elucidatory, has clearly stated this aspect, without needing
additional help like scriptures. There, as our desikan opines that azvar has
enjoyed the Lord as himself in the decad 'si & @srevs’ the first stanza has in
the first two lines 's.& @ QsuiGsayd wrGaQuearayd s @HrewwTGaugyd wrGer
Quarggd' (2579) brahman has both upadanatvam and nimittatvam is shown. As
these are outpourings of actual experience, there is no scope for doubting any
of these aspects. 'urf wearumLgsr Qerarugred LTfL wreuTeLD STeTTaTTe)' (3728)
in periya tiruvantati also has such mention.

Similarly, Tirumazicai Azvar, who learnt many other systems of philosophy and
born in the asterism of Magha in the Tamil month of 'Tai', in his truth-laden
songs of 'Tiruccandaviruttam' has extolled that Your being both Upadana and
Nimitta of the universe is not comprehensible to any non-Vedanti [ViSistadvaita
philosopher] in the very first stanza as -
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'yBlevTw @eUBSILOMUIL LGTDSE D BAGTGLOML
SBlevmw epeTDILOTUIF P 6% M0 T6ssT(B) LD TU]
Bleowmu QOsnaimiwr® GCeoumpGoum Sestewowmul

ghlevmw eueesTEaTeaT wri Beverss auadawGr.' (752)

[punilaya - present in the Earth, likewise further also. aintumay - becoming
the five aspects [of Sabda {sound}, sparsa {touch}, rupa {form}, rasa {taste},
and gandha {odour}, punal kan ninra - present in the Water, nankumay - the
four aspects except odour, t1 nilaya munrumay - the three aspects present in
téjas {fire} Ssabda, sparsa and rupa, cirantakal - present in the Air, irantumay
- dual aspects of $abda and spar$a, minilayatu onrumaki — the sound present
in (Ether) akasa, véru veéru tanmaiyay - various entities like deities etc., ni
nilaya vannam - the way You are present (embodying sentient and non-sentient
objects grouped as cause-effects), ninnai — the material cause of the Universe
{You), yar ninaikka vallare - (other than Vedanti-s) who else can contemplate/
comprehend?]

Here, the import of 'wmi Aewerss aedeGr!' has been elucidated by earlier
commentators of this verse like Periya Accan Pillai etc., as - "T0H g6 STTETTRLI L
aary AR jaeps, TIHs IURHRRUG  aamy  Hgisess, HEAORHEser6E TR
o2 a0L_ard  GlFmaayLd &Wﬁ&@m, Tﬁqﬁi\l’uwww@g@m mﬁm@wcﬁjp W&@Lﬁ,
ﬁﬁwqmwmi\{m@m W@ﬁ%@wa&@ Wﬁ&@d OIS (LpLg W TLOGY ISAIHT L
@sULL L TisE Boasguugurmiassdpry’ 'those who hold paramanu-s [=atoms] as
upadanam, i.e., VaisSesika-s; Sankhya-s who hold pradhana [= Prakrti — primordial
matter] as upadanam; Saiva-s who hold there is difference between upadana
and nimitta; Bhedabhedavadi-s [Yadava/Bhaskara] who hold the three realities
cit [sentient], acit [non-sentient] and I$vara [their Immanent Ruler] as the
evolutes of Brahman; Mayavadi-s [Sankara-s] who hold that those other than
nirvisesa [indistinct absolute] are not absolutely true; cannot contemplate/
comprehend You and You are known to only [Visistadvaita] Vedanti-s', who
have grasped the essence/intention of Upanisad-s.

Thus, describing upadanatva and incidentally, mentioning the attributes of
Being the Immanent Controller of all Beings, he has concluded in the tenth
verse thus, with a suitable illustration as follows: -

'serayGar Bawig0spLd SIBISC UG L BIGL G
sara)Gar Bevrs0swps SLEIGHID FeirenoGLimed
plasignGor ppSnpg BHUaD FflLie L

BareGor wimGHaD BiowEears efamnGs.' (761)

[tannule tiraittu ezum - continually growing, tarankam ven - having waves and
whiteness, tatam katal - vast ocean, tannule - within itself, tiraittu ezuntu -
bursting forth above, atankukinra tanmaipol - [and then] like its eventual
subsiding nature, ninnule — within Your Essence, pirantu - having born, irantu
— and being, nirpavum - stationary objects, tiripavum - and moving objects,
ninnulé - in You, atankukinra nirmai - dissolving/resting (this) nature, ninkan
- in You, ninratu - resides. That is to say that the material causality
[upadanakaranatvam] is not present in anyone else.] In this Tamil Veda, as if
the examples given in Sruti are not enough, he has offered a distinct additional
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illustration which clarifies that even though cit and acit entities are subsumed/
dissolved in His Essence, there is no overlap/contradiction of their mutual
exclusive attributes. Hence, even by looking at this illustration, jagadupadanatvam
gets established. Even in further verses, incidentally Brahman's upadanatva
towards the Universe has been explained. The songs of this Azvar, who knew
firsthand, many other systems of philosophy, have been aptly mentioned by our
Desikan as 'Guuisidgss' ['truth-laden']. This Azvar in his Nanmukan Tiruvantati
also, has sung as '£0w yew@saewmd' and 'FGuw erhsL_Ld LoTIGHTULD GTEHTIY ENFULOGHTL_F
SmsLm wrualwar’ (3503) ['niye ulakellam' [You are the whole universe] is
elucidated as, You alone are the various objects like the bright fire, huge
mountains, eight directions, the two sources of light [=Sun and Moon] etc.
Further, he has elaborated in

‘aunteyive) euafl rsLewr QuUAELIL
STIwa) Qeauas@ LD S wHud - Beallewey
Qaresed Guuw@pd HevgF QL BLd GLHIFPuLd
oo Sor ewenstiy (3520)

[van - Ether [akaSa], ulavu t1 - burning Fire, vali - Air, makatal - big ocean,
ma poruppu — huge mountains, tan ulavu vem katirum - [impelled by I$vara]
traversing Sun, tan matiyum - cool Moon, minilavu kontal - clouds moving in
the sky above, peyarum - all names, ticai ettum - eight quarters, cuzcciyum -
enclosure, antam - such a Cosmic Shell, tirumal - [are] Sriyahpati [= consort
of Mahalaksmi], akaippu - the manifestations. ezucci means objects as well as
those created by sankalpa [= Divine Will]. Sriyahpati Himself has become like
this indicates upadanatvam and the manifestations are brought forth by His
sankalpa denote His nimittatvam.].

Also, Tirumankai Azvar has mentioned He manifesting as the world of five
elements etc. in - 'ung FOrRsTHYGerr_rsrsupiilevaiumeriet (1024), 'ebugeredsmed
Blod seord flern euwpi Gsner' (1025), '@miseriy eur@erfsmers' (1064) etc; Periyazvar
as 'wewGenr® B Quflws steyd wppiwrsrEw wriHBammui' (428), the triad of early
nectarian singers, the Mutal azvars [Poykaiazvar, Putattzvar and Peyazvar] as
'Qepy Bosy W@alsbLyw sTopib yepyataid Qepguywraursar (3212), 'eunem®g wmu
whlsL_rui  wrgswml Gsermdl  utewrs S@wrGe' (327D), 'weusr sewmmui stpmis 8
Biounar smausogesst sn1Grnsd Evms8 wreunayd' (3307), '@rBloves wredelsibLys sippid
Osmmeg & sooeowramear (3407), 'siGer erflsL @b oredeuemgwld eTesTgEFULD DGHTL G
SmFL@wmuaioa’ (3421).

Our Ahobila Mutt preceptors also have reiterated the jagannimittopadanatva

[= dual cause of universe as upadana and nimitta] described in Vedanta as

'srgenTomuis  sTAwwmis  seig GLIaInsSH® Lgeiory o apSaTp  Lewesfwerts' and,

'Sy marggvGLaGaTu ... e wapwarflgGa' (LfosySEwadaneT L gsaLiLgg) 5,9).

Considering this only it is said in Sariraka suprabhata, as 'S TGhEIT
T ZIARINTH-AEHId RS Tdld aiGH .

Consolidating all this for easy comprehension of all that Sri VedantaDesika, in
his rahasya grantha titled 'Paramatabhangam’', has summarised as follows in
patatattvadhikara - '@uug HIHgammu HIRTIR o rer Q‘W@jml_ﬂmﬂ@ym Liev
W&mﬂ@]ml_w AN g5 meyyLd Fﬁﬂﬁ%ﬂﬁﬁm@/m @) euasr AT T o 2AES®TWETCDT?
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REIEIT H‘{)Mlmgsﬁ %5Cauair_mGeun? @ mimeTadevrsGLiTg) ﬁwm'q/ﬂ&@m ourgnGaur?
s ANTIRIASRIS TG msar  Geneoayog, A Csaler TTAATCE-TRITTHE -
W&Tﬁ%ﬁ%ﬂ Wuwmﬁ'lﬁawﬂmnGw IGESSUTY Wg@@ym ﬁﬁmﬁfw&m:_nu-
Guimev ﬁﬁmgmgu_/w Ww&aﬂgwm@yw LI g5 med AT EATTIRIY 515 i
U@L Lm0 aTeowTalL_SHeID  SHIETVTLD. EIESEIES é”&'@l’lﬁa;@&@w EfCEREEREspIT
gﬁT\’:F‘IUT/ﬂ&mﬂd) éngdﬁ@ SUTRT T 1o ilewFw Gougmyiid. yLiGum Wmnw&@&nm@
SUTRTARIS A aorrasiiey, Nhasr  AMoumdCGungy  ATHETEUG G 60 AT 515 607 ST GLI
GurGa Wﬁﬁﬁmﬁq/ﬂ&@m W&@Lﬁ) gmqg,@w S L rewowrTGe
ﬁﬁmﬁm‘q@@m@. ST m ESIGN mg@é@m RAUEII (LPS GV TG gﬁ
Oeneresr TEI~mIsEHSGLOLILILG W/ﬁl&@ﬁff@ Qsraraig . [= Thus, even if an Ts'vara,
being i) satyasankalpa, i.e., desiring truly and achieving true objectives, and ii)
the cause of all effects is established, does He not emerge as only the
instrumental cause based on natural intent of many sruti and smrti statements
and in line with worldly observations? Should not upadana [material cause] be
the primordial matter etc. only? If this is not conceded, won't I$vara attract
the blemish of undergoing deformation etc. [leading to non-eternality]? Such
objections raised by the adherents of the systems of philosophy propagated by
Yoga, Pasupata, Vaisesika-s etc., are amply countered by the declaration in
sruti-s etc. like, pratijiadrstanta [premise declared and illustration to establish
that], bahubhavanasankalpa [that One Willed to become many], vanavrksadinirdéesa
[by questioning and answering on forest and tree and Brahman being both (for
creating this universe)], atmakarana [it sis Self-made], bhutayoni-Sabda [material
cause of the elements] etc. In worldly discourses also, among sentient and non-
sentient beings, we observe necessarily the invariable association [concomitance]
of material and instrument being different and their unity in all cases on
change of state [or transformation] brought about due to the will and control
of the inherent Being.

Even for those who posit I§vara to be only instrumental cause, the contact,
duration, location etc. with transforming evolutes must be conceded as inherent
in Him as transitory attributes and He as their upadanam. Then, if they argue
that in such cases, He only has His person [$arira] as upadana of those objects;
similarly when a boy turns adult, the changed state association in the person's
atma is by being subject to the name and form variation suitably; and thus for
I$vara also, the change of state from dissolution to creation happening in the
person of Him by His Will are not affecting His svarupa [essence] and so also
the attendant sorrow etc. Hence, there is no contradiction to Sruti-s declaring
Him as nirvikara essentially. Scriptural statements like 'sodabhidhyaya Sarirat
svat' [= he, having Willed (to create) from His Person] and illustration of
urnanabhi [= spider] etc. are to be understood thus.

Thus, the master of all, the sole cause of all the entities in the universe, being
pleased by directed devotion or absolute surrender, grants all desired fruit
[purusartha-s] is the teachings of scriptures, in a nutshell.

Even if there are any defects in this exposition, I entreat the learned elders,
who solely look for good in things, like the saying 't &HTEHEHAT TSTARIHATET T EHRI~]
Teaged:' [let those great people, capable of sifting good from bad, are free of
malice etc, bless (this endeavour) with compassionate hearts] to accept and
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forgive any drawback as per the dictum 'H=<%&] |70 7 ¥ai< J9q' [great
people don't expand defects, even if present] by discarding the bad and picking
the good aspects here.

ol FHUGIaThRIGETIERITAdre: THT SeHEgT JUST-HHdr SR q: |
aﬁmmﬁwmﬁﬂwm@mmw I

This author, by name, Sri LaksmiNrsimha, well-trained about things to be
learnt, by dexterous preceptors propagating the right system of spiritual
knowledge, presented the Causality of Murari [= lit. slayer of an asura named
Mura = Srimannarayana], as propounded by Acarya-s like Svami VedantaDeSika,
in an august assembly of erudite scholars. Noble persons, with unbounded
mercy and with a sense of belonging, may be pleased to accept if anything is
worthwhile in this and bless the same.

Subhamastu.

LRV er (B 50 O
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